This paper examines phraseology as a lexical feature from a Quranic perspective. It explores the importance of demystifying the phraseological theoretical base in order to facilitate the task of translators and second language learners and deal more efficiently with the challenging language aspects of phraseology. Despite prolific publications and the growing interest that research on phraseology generates, too many grey areas still prevail, and many questions remain unanswered. There is a degree of inconsistency and stalemate in the phraseology debate, often yielding fragmented literature and inconclusive evidence. Research on phraseology remains stuck at the level of description and prescription. Similarly, research on translation studies seldom moves beyond comparative analysis of language pairs, examining cross linguistic and cultural differences. The literature does not have a strong theoretical base and is largely anecdotal, lacking empirical data from which to draw clear-cut conclusions on the key issues of translating phraseology. This paper focuses on five selected English translations of the Quran to assess the degree of faithfulness and accuracy in rendering the Quranic phraseology into English. Findings suggested that the five selected translators of the Quran fell short of checking exegesis of the Quranic text. The findings revealed that translations of the Quranic phraseological units gave an echo at best. Results showed the literal translation method was frequently used for translating phraseology; however, this often led to inaccurate and stilted English. The findings suggest that the translation of the Quran in English is still a work in progress, and it needs to be periodically evaluated and updated to address the flaws identified by researchers from different perspectives. Findings are polarised between those who advocate as close a rendering of the Quranic text as possible and those who believe in a 'natural style' in the target text. This study is pertinent because it has several practical implications. Firstly, it will benefit translators of the Quran by providing fresh insights on how to deal with some of the challenges of translating Quranic phraseology. Secondly, it will provide a platform for further research on translating Quranic phraseological units and addressing the current shortcomings. This study has also expanded the extant literature on translating Quranic collocations to benefit future researchers.
INTRODUCTION
This paper aims to investigate phraseology as a lexical feature from a Quranic perspective. It explores the importance of demystifying the phraseological theoretical base in order to facilitate the task of translators to deal more efficiently with the challenging language aspects of phraseology. Despite the ongoing research and interest that translation and phraseology generate, there is no real consensus and a degree of inconsistency regarding the way phraseology and translation are defined and explained, making conclusive empirical evidence difficult to find. too many grey areas still prevail, and many questions remain unanswered. There is a degree of inconsistency and stalemate in the phraseology debate, often yielding fragmented literature and inconclusive evidence. expression, idiom, collocation, and/or poly-lexical expression, etc . What adds to the tangle is that these labels are used by authors in differing and often random and interchangeable ways.
Research on phraseology is sometimes conflicting, sometimes complementary, and at times overlapping, saying what has already been said time and time again (Cowie 1991 , Howarth 1998 Kjellmer 1994 , Sinclair 1991 , Stubbs 2001 . As a result, the phraseology debate appears at times blurred and its terminology entwined, partly because of the nature of the topic itself and partly because of an insufficient knowledge base regarding phraseological units. This can be corroborated by the fact that different authors have come to similar findings and conclusions. For instance, Kunin (1970:210) refers to phraseological units as 'semi-idioms' and 'a stable combination of words with a fully or partially figurative meaning.' Phraseology units are often described as constrained multiword expressions with emotive nuance through metaphoric or idiomatic meaning. According to Mel'čuk (1995:7) 'A phraseological expression, or phraseme, is thus a multiword utterance featuring some unpredictable properties, i.e. a constrained utterance, or a multiword utterance that is not free.' Similarly, Moon (1997:43) In the same vein, Gledhill (2011:1) defines phraseology as involving: 'the study of formulaic sequences of words, including idiomatic phrases and proverbial expressions, which stand in contrast to other more prosaic constructions in the language in that they have a highly conventionalised form and frame of reference.' It seems therefore, that some phraseology units carry a special meaning, often consisting of figurative shades of meaning communicating an emotive language function. As argued by Naciscione (2001:53) , the cognitive and communicative purpose of phraseology units is achieved because language users make use of both the literal and the figurative meaning. 'A phraseological unit may extend across sentence boundaries and even large stretches of text, creating a continuity, a web of unique interrelationships of figurative and direct meanings, and associative links.' There are some word combinations and phraseological units which have an emotive value, often used to convey a particular communicative function, for example: 'The icing on the cake.' The particular phraseological form by which meaning can be expressed differs from language to language. For instance, in French the imagery changes to La cerise sur le gâteau' (for cherry on the cake), while Pied noir literally means 'black foot' but actually refers to former French settlers in Algeria.
Some word combinations or phraseology units may be viewed as functioning as semantically inseparable word associations operating as single entities, as free combinations or as ready-made units. (Moon 1997 , Kunin 1970 , Sinclair 1991 and Stubbs 2001 . Consider for instance the following examples: green light, green fingers, flesh and blood, blue blood, bog standard, low life, back seat driver, break a leg, keyboard warrior, etc. These phraseological units are a form of loaded language whose main function is to persuade, express emotions or arouse feelings. Phraseological units consist of a denotative meaning which refers to the primary or literal meaning of the word combination as well as a connotative meaning which belongs to the whole word combination, such as 'red tape, tiger mother.' In other words, phraseological units refer to word combinations carrying both a primary meaning and a secondary meaning or a literal and a figurative meaning, where the figurative meaning is predominant. Moreover, phraseological units are context specific i.e. they are used in specific contexts and are non-variable, or fixed sets: small fry, dress to kill, bread and butter.
Phraseology is not an unexplored topic, but scholars are still undecided about what criteria to use that determine when a particular word combination can be classified as a phraseological unit. Although the phraseology debate has been investigated from a wide range of perspectives, key issues remain: the lack of strong theoretical base, sporadic literature on phraseology, vagueness and diversity of definitions and interpretations of phraseology and inadequate criteria for demarcating the boundary and measurement of phraseological units.
THE MUDDLE THAT IS PHRASEOLOGICAL UNITS
Research on phraseology has provided interesting insights and useful knowledge benefitting both linguists and language learners, yet it is still one of the most challenging language features. The muddle starts with determining why a certain set of words enjoy each other's company and bond well together while others clash. What is the boundary between collocation as a free word combination and a fixed set of phraseological units with a figurative shade of meaning? Although Sinclair (1991) , one of the leading authorities on word combinations, indicates that there are two levels which can be used to determine and interpret the meaning of a language text, namely, the Open Choice Principle and the Idiom Principle, there is a fine line between the two options as they are neither uniform nor standardised. As a result, the phraseological units debate is still open, and different labels will continue to be used randomly and interchangeably: set expression, idiom, set phrase, word association, fixed word-groups, multiword expressions (MWEs) and multiword (MW) patterns, readymade phrases, phraseological units etc. They function as a vehicle to convey all possible nuances of meaning without a chance of reaching a consensus regarding a universal term for these word combinations. Thus, the boundary between collocations and phraseological units with a hint of figurativeness is not clear cut; it is more of a hybrid mix. However, this terminological vagueness is just a reflection of language in a real communicative setting and attaching a particular label is of little importance because what is in a name? A phraseological unit by any other name is just a word combination. 
PHRASEOLOGICAL UNITS IN THE QURAN
Arabic is the language of the Quran. Delisle and Woodworth (1995:17) point out there are 'several koranic verses [that] explicitly state that Arabic, and no other language was intended to be the vehicle of the divine word.' According to Pickthall (1935:vii) , the Quran is an 'inimitable symphony, the very sounds of which move men to tears and ecstasy.' The rhythmic and melodic verses of the Quran have been acknowledged by many scholars. Most of the Quranic text is formulaic language and is self-contained by nature consisting of subtle use of style and diction and the Quran is characterised by frequent repetitions of structures or the same phrases, to the extent that it may be considered, as Arberry (2008:1) put it, 'neither prose nor poetry, but a unique fusion of both.' Some word combinations such as ‫الحياة‬ al-hayat (Life) is repeated 145 times, as is ‫الموت‬ almawt (Death).
According to Bannister's study (2014: 230) An Oral-Formulaic Study of the Quran, the Quran is imbued with phraseological units, and it also displays many of the features of oral composition: 'the Quran is steeped in formulaic diction.' Thus, much of the language of the Quran consists of short discrete units which need to be understood as formula or phraseological units and not as individual words. This unique rhythmic style of the Quran makes it easier to memorise, which has been the main source of its preservation.
POSITIONING QURANIC PHRASEOLOGY WITHIN THE BROAD WORD COMBINATION DEBATE
This section attempts to link the general theoretical base of collocation to that of the Quran in order to find out where Quranic collocations fit within the broad collocation debate.
It also seeks to demonstrate whether Quranic collocations are in line with the widely accepted set of criteria for determining collocations. Although research on phraseological units is pervasively acknowledged as an established area in almost all language fields (e.g. Cowie 1994 , Baker 1992 , Römer & Schulze 2009 , there is a paucity of collocational and phraseological studies in Arabic/English. The following examines whether Quranic collocational and/or phraseological units are consistent with the following collocation norms: 1. Strings of words that seem to have a certain mutual expectancy 2. Frequent co-occurrence of two or more words 3. An expression consisting of two or more words with a sense of figurativeness 4. An idiom like lexical unit 5. Arbitrary language items recurrent in context whose meaning cannot be inferred from individual words 6. Word association, word partnership with a hint of figurativeness not intended to be understood literally The above list is informed from the literature and is by no means set in stone.
It can be argued in light of the above criteria, that Quranic phraseology is considered as one of the most influential and inspiring sources in Modern Standard Arabic as it possesses a large stock. Although Arabic and English have different thought processes and operate from different mind-sets, they may share some features in how phraseological units are used in terms of function and key components. In the case of the Quran, phraseological units fit well within the broad phraseology criteria. The following is a small sample of the vast number of formulaic expressions used in the Quran:
The above formulaic units show regularity and consistency combining with the collocate ‫القول‬ Al-qawli. This word association which is regularly used under the same metrical rhythm is deeply woven into the fabric of the Quran and aims to express a specific communicative purpose. The density and pervasiveness of rhymed prose and phraseological What transpires from the above sample is that Quranic phraseological features are consistent with the broad theoretical base on word combinations with a hint of figurativeness, but they are also unique in the sense that they are used in a divine and creative way to convey a particular purpose. They are formulated in a distinctive way and their meaning is distributed and emphasised often rendering them untranslatable in English. Some Quranic phraseological units are transparent and explicit. They have become part of everyday language; many people who use them are unaware of their Quranic origin. Consider for instance the following examples:
Bannister's (2014) study suggests that 'Medinan' Quranic verses generally have higher formulaic densities, making more consistent use of formulaic diction as demonstrated in the above phrases or word combinations. They possess a figurative meaning which cannot be deduced from the individual components or literal meaning of the constituent parts. It is this blend of divine character and linguistic specificity that gives the Quranic language its central untranslatable essence. Phraseology in the Quran is a linguistic force and thought-provoking word combinations to express or describe specific situations. Collocations or phraseology units serve a specific communicative function. Phraseological units are an integral part of the language of the Quran and must be interpreted in the context in which they occur; they cannot be translated in isolation. Consider the following phraseological units:
Many parts of the Quran are characterised by the use of: a) formulaic and emotive language such as phraseology units which enrich Modern Standard Arabic which adopted them b) phraseology units express a range of emotions and evoke feelings c) the components of Quranic phraseology units are used in such a creative and sophisticated way that the meaning they carry or emphasise may well be untranslatable in another language. Today's reality and world view is constantly changing, and language is used in a creative and innovative way to match and keep pace with these changes. Thus, language goes through a process of recreating, readjusting, adapting and accommodating the new jargon so that it fits with current norms and usage, e.g. noughties, multi-tasker, solution-provider, web-master, chip and pin; but the language of the Quran is immutable and timeless. Its message is regarded by Muslims as eternal and universal, transcending time and place, providing guidance on every aspect of human life. In terms of translation, conclusions about what the components of the phraseological units mean by themselves should not be jumped at, but what these word combinations are saying needs to be carefully considered. The spirit, not the form, of the word should be conveyed. Language by its nature is inherently ambiguous, making the expression or understanding of the written or spoken word difficult at times, and grasping the true meaning of the Quran is no exception.
For the purpose of this study, five translations were selected to evaluate the accuracy of rendering phraseological units:
Which English version of the Quran is better or more accurate than another is a matter of debate. Each has its strengths and weaknesses. The five selected translations represent some of the most referred to English translations of the Quran. The rationale for selecting them is summed up as follows: • Arberry's (2008) Hilali and Khan's (1983) translation, is the most widely published translation as Saudi Arabia has reprinted and distributed millions of copies of this translation worldwide. Moreover, many Muslim scholars favour this translation because it avoids the use of archaisms and was undertaken by two experts.
TRANSLATING QURANIC PHRASEOLOGY
Understanding how the language of the Quran is communicatively used and how its collocations and rhyming patterns are structurally distributed to convey a particular message, is a prerequisite to translating. One of the salient attributes of the Quran is that it is a closed corpus in the sense that since its revelation and inception, it has not been subject to modification, expansion or change. For Muslims, its authority, authenticity and transparency are undisputed. ‫النص‬ ‫في‬ ‫جدال‬ ‫ال‬ (the authenticity of the Quranic text is beyond dispute Translating Quranic phraseology presents difficulties beyond those encountered in dealing with phraseology in other languages owing to the style and complex structure of the Quran. The translation of Quranic phraseology into English is under-researched and limited to a few miscellaneous articles, proposing a number of different approaches to its translation (Bani-Younes 2015, Jabak et al 2016). All the translation theories, models and strategies provided by literature are useful and offer insights into the translation process. However, there is a knowledge gap in terms of the applicability of the existing theoretical base as most theories, models and strategies are difficult to apply to Arabic/English translation because of differences in the thought processes and mindsets and obviously the linguistic differences. The literature review indicates that a number of studies which have been conducted on Arabic collocations and phraseology lack substance and empirical data to support their findings.
In short, the Quranic text has a high density of phraseology, rhythmic patterns and challenging syntactic structures. The Quran is said to have unique features in terms of eloquence and style, which distinguish it from any other literary Arabic text. Some word combinations of the Quran aim to create several contextual meanings within the same verses. The Quran encompasses a whole range of recurrent word combinations and many of the words form part of a frequent and habitual word-combination in one way or another. Some authors (Dweik & Abu Shakra 2011 , Abdel Haleem 2009 argue that the Quran contains excessive collocational expressions in order to be persuasive, informative and to make an impact. The way phraseology binds together with other language elements, and how the different parts of the Quran are interconnected and explain each other, makes any translation tentative. Every Quranic phraseology has 'a cohesive force' and involves a unique encounter with language and a process of conveying a specific communicative purpose.
A SAMPLE OF QURANIC PHRASEOLOGICAL UNITS IN TRANSLATION
The process of translating Quranic phraseology involves a unique encounter with language which is said to be both inimitable and untranslatable. Pickthall (1935: vii) ' The process of translating is not a robotic operation of cloning the SL text but an attempt at understanding, interpreting and conveying the closest natural meaning in TL. The process of interpreting the meaning using different sources in order to unravel the expressive and meaningful nature of the intended message is a prerequisite. Translating is exchanging of information and interacting between the SL and TL texts. The aim is to explain and make the meaning accessible. Quranic phraseological units are characterised by a) the existence of extended meaning b) conveying what the message means as opposed to what the words mean c) understanding is whole phrasal unit-oriented information processing, not a word matching between language items. d) need to be understood in their actual context of occurrence. Quranic collocations, phraseology units, are an amalgam of complex, covert, figurative, associative and factual language which can be challenging to understand let alone translate. They come in different forms, types and definitions depending on the focus, the communicative purpose and the author. This study holds the view that the task of translating the Quran is too overwhelming and important to be undertaken by one individual; a collective and team effort and resources can help in achieving a quality translation with confidence. Two views regarding the current translations of the Quran emerged from assessing the quality of the translations of collocations and phraseology units: a) there is an assumption that translating the scripture of such magnitude can be achieved successfully by one individual b) the other view is that translating the Quran is much more complex. There is no master plan and there are no fast-track solutions to address the challenges except through joining forces to form a task force involving a range of experts. Translating the Quran involves a unique encounter with abstract and complex language features conveying specific communicative purpose and its translation is not so much about producing sameness between SL and TL, but it is about conveying the gist of what was said in SL as efficiently and as closely as possible.
The following demonstrates how phraseological Quranic units have been dealt with in translation.
Many current translations of the Quran lack consistency, while others are short on quality in terms of fluency and readability. Some of the translators use archaic language which makes it difficult for the reader to understand, e.g. And swell not thy cheek (for pride) at men, while others use a literal translation which often leads to the loss of the nuances of meaning of language from SL to TL as can be seen from this example: ‫للناس‬ ‫خدك‬ ‫تصعر‬ ‫وال‬ Although the gist of what was said in the Quran comes across in the above renderings, the lexical choice and expression leave much to be desired (Do not turn your nose up at people And turn not your face away from men with pride). The translators' task is to convey the meaning with clarity and simplicity. To be accessible to all, the Quranic text in translation should be made as simple as possible. For instance, the above could be expressed as do not show contempt for people. The density and the way Quranic phraseology is formulated and articulated is unique and it is a tall order to produce a matching phraseology in English, as evidence shows from the above small sample. The way meaning is distributed, and the way phraseological components are emphasised in the Quran should be rendered in meaning only, not in form.
To conclude, most translations have their limitations and the translations of the Quran are no exception. A further challenge is that the Quranic text transcends to something which may, in reality, be inexpressible in translation. The five translations of the Quran are undoubtedly useful but there is plenty of room for improvement for each one of them. Vagueness, distorted meaning and incoherence in parts seem to be evident in many of the translations of the Quran.
ANTONYMY IN THE QURAN
In addition to phraseological units, collocations and other word combinations, the Quran makes extensive use of antonymy. Antonymy is described as the close semantic relationship that lexical items with opposite meaning form. Antonymy is viewed by many authors as one of the most important semantic relations between words and/or word-senses (Murphy 2003 , Jones et al. 2012 , Cruse, 1986 . Antonyms can be defined as lexical pairs which express opposite or incompatible meanings, e.g. In sickness and in health, for better or for worse, war and peace.
Antonyms or pairs of words are often used in the Quran to achieve rhetorical effects. For instance, the term sky ‫اء'‬ َ ‫َم‬ ‫'س‬ is often associated with its opposite, land, ' َ ‫ض'أ‬ ‫رْ‬ and the term secretly ‫ِر'‬ ‫'س‬ is combined with two different antonyms: openly ' ‫ْرّ‬ ‫َه‬ ‫'ج‬ and openly ‫َة'‬ ‫ِي‬ ‫ن‬ ‫َالَ‬ ‫.'ع‬ Consider the following sample of Quranic antonyms:
As the above ible information contained in these autonym pairs is more extensive than a translation can convey.
CONCLUDING REMARKS
Research on phraseology as a recurring word combination has a broad scope with the dual purposes of contributing to the theoretical knowledge base on collocation and to make collocation learnable and teachable to second language learners. Research on collocations is polarised between those who examined them from a statistical perspective, as frequency-based lexical units, while others viewed them from a conventional perspective as usage-based lexically restricted units (Granger and Paquot, 2008) . Although collocation in its generic sense is understood to mean a close relationship that words form and then frequently appear together, it is often used as an umbrella term to refer to a wide variety of labels such as: 'phraseological units, language chunks, extended lexical units, fixed expressions, formulaic sequences, predictable pattern, etc.' Many definitions of phraseological units tend to overlap. Wray (2000: 465) highlighted some 50 terms that have been used to refer to phraseological units. Many studies on collocations and phraseological units are written in a language that is either ambiguous or highly jargonistic. There is a need to demystify and standardise the research and move it beyond what is already known and established as the base.
The assessed sample of Quranic collocations across five translations have their strengths, but also their weaknesses. The English translations of the Quran, and its formulaic expressions in particular, tend to be influenced by 'word-forword' translation. In the main, the translators were not exploratory enough and stayed close to the source language, rendering the word rather than the meaning, instead of translating the message and providing the gist of what was said in Arabic, seeking to preserve the sense as much as possible. A 'thought for thought' translation would be the best choice to accurately convey what the original phraseological units say. Some translators have underestimated the complexity of translating Quranic formulaic expressions. The above small sample shows that transferring just the words in English leaves behind the meaning, the rhythmic and poetic effect of the Quran. One of the major challenges of translating the Quran is that each word has rarely a precise equivalent in English. Thus, to transfer Quranic phraseological units literally, is not a sufficient guarantee of making the text accessible and understandable in the target language. Between word-for-word or sense-for-sense translation approaches, the translator of the Quran walks a tightrope; he/she must have a grasp of the centre of gravity, a sense of balance. The language of the Quran is used in an individual and creative way in order to convey a particular meaning and strike a chord to elicit and trigger a strong emotional response. Thus, any future translation of the Quran should be a collective effort, not an individual endeavour. The translator should translate the embedded message of the phraseology, not the form of the word combination, the matter not the manner. To translate the meaning not the word should be the main aim of the translator.
